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PREFACE. 



These are days of Church Synods, Congresses, and 
Conferences, which aflford to churchmen of all parties 
and of all shades of ecclesiastical and religious opinion, 
opportunities of meeting together, comparing notes, 
and of seeing wherein they agree and wherein they 
differ. 

It is admitted by representatives of all parties in 
the Church that much good has been the result, and 
that if more unity in thought, feeling, worship, and 
Church work has not ensued, at least there has been 
a better understanding of each others views, and also 
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an increase of not only mutual forbearance, but 
Christian charity, amongst those who still diflfer from 
each other. 

As churchmen, my friends Smith and Brown have 
read from time to time of these great gatherings with 
much interest, and holding, as they do, different 
opinions with reference to the doctrine and worship of 
the Church, it struck them that meetings which were 
productive of so much good on a large scale might, 
when held even on the smallest scale, not be without 
profit and mutual instruction. Hence these confer- 
ences. 

/ have been privileged to be present at each of them, 
and have taken notes. TTiese notes, with their permis- 
siony J have already submitted to a considerable number of 
readers, many of whom, I am told, have perused them 
with interest, and have derived from them clearer views 
on the subjects of which they treat. Thieir publication 
in a separate form has been asked for, and, after con- 
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siderable delay in coming to a decision, I now, with 
the consent of my friends Smith and Brown, not unwil- 
lingly, present the reader with the Jirst instalment in 
the shape of ^\s first series. 

A PRIVILEGED REPORTER. 
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their works and heard of their preaching, though 
there may be some things in both with which I might not 
be able to agree, yet I am obliged to say that, as a rule, 
no men more earnestly set forth Christ crucified as the 
only way of salvation, more insist upon the necessity 
of a holy self-denpng life, or more unreservedly give 
themselves up to the work of Christ and His Church, 
than those very clergy and laity who are called 
' Ritualists.' *' 

** Then why should that term be applied to them, 
Brown, as it frequently is, as an opprobrious epithet, 
if it be a fact that it does not adequately describe 
them ? " 

"You see, Smith, opposing parties on religious 
matters, in gratifying their party feelings, too often 
lose sight of Christian charity, and they give names 
to each other — ^in the expression of a bitter, rancorous 
spirit — ^which, though totally inadequate and incor- 
rect, stick to those so designated long after the 
occasion which gave rise to such designations has 
passed away. Take, for instance, the words 'Puritan,' 
' Methodist,' and * Puseyite,' as illustrations of what I 
mean." 

'^ Then what are your ideas as to the application 
of the word * Ritualist,' Brown ? " 
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'* I consider, Smith, that the designation ' Ritualist 
ought not of itself to convey the idea of disappro- 
bation or censure, much less ought it to be used as an 
opprobrious epithet As I have said, all men are 
' Ritualists ' to some degree in religious matters, and I 
should be within the bounds of truth if I said that they 
are 'Ritualists' in social matters also. It is only 
when men are guilty of excess in Ritual or defect in 
Ritual that they should in things pertaining to Ritual 
incur reproach. Then I think that they ought to be 
called «//rd5-Ritualists or defedive-'^\\M2X\sX'&, " 

'^ But who is to fix and define the exact standard, 
Brown, of a correct and proper Ritual, and who is 
authoritatively to judge when certain parties in the 
Church exceed or fall below that standard ? " 

" Our Church has fixed and defined that standard, 
Smith, but even in that standard there has always been 
embodied certain choices or options as to Aow Divine 
Service may be performed — whether p/ain/y or cAora/fy 
— as in the Rubrics at the head of the prayers and creeds, 
&c., by the words * may be said or sung^ or ^sung or said;* 
so that really many faithful ministers of the Church are 
firequently in these days opprobriously called Ritualists 
who only avail themselves of that liberty which the 
Church with all her strictness of uniformity has ever 
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allowed them, namely, either to say or sing Divine Ser- 
vice, and this, too, by Churchmen who have never 
made the services of the Church the subject of even 
half-an-hour's serious study. " 

"Well, I suppose. Brown, there is nothing easier 
amongst religious parties than to call names. " 

" Nothing, Smith ; to do so requires neither thought, 
nor intelligence, nor argument. At the same time it 
afifords a vent to party feelings, and is supposed to 
cause pain and annoyance to opponents. This I 
believe is all. " 

" However, Brown, I suppose, it is pretty generally 
understood, that those who are called * Ritualists ' are 
guilty of practices in public worship that are not 
allowed by the Church." 

"So far as any of them are so, Smith, I have not 
one word to say on their behalf. I think, faithfulness 
and loyalty to our Church of England should be 
essential characteristics of all her members, especially 
of her clerg}'. When a clergyman sets himself wilfully 
and habitually to transgress the known and unmis- 
takable Ritual of the Church, and to substitute in his 
public ministrations a Ritual, of his own or, of another 
Church, his place is not in the ministry of the Church of 
England. " 
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"That is just the point that I wished you to 
come to, Brown. Now, you know, if report be 
true, Brown — if some late ecclesiastical suits were 
well founded — and if the judgments founded upon 
them be correct, some of the so-called * Ritualists' 
must have transgressed the prescribed Ritual of the 
Church." 

*' Perhaps, Smith, it may have been so. There will 
always be men identified with every great movement 
and revival in the Church who live upon the chaff 
instead of the wheat, who grasp at mere externals and 
fail to lay hold upon the inner spirit which is needed 
to animate them, and such men may have — in some 
cases — gone to extremes in connection with what is 
called the great Ritualistic movement in this country, 
but if so, they are but few indeed compared with 
the great body of earnest men in connection with 
that mighty movement, who throughout all their 
efforts in connection with the Church revival, have, 
as loyal sons and clergy of the Chiurch, been faithful 
to the letter and spirit of the law of the Church of 
England." 

" I can scarcely understand how that can be. Brown 
— I mean how your words can be correct — ^when one 
takes into account the numerous things that you see 
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many clergymen do in chur<:h which are not men- 
tioned in the Book of Common Prayer." 

" JTiert is just where you and those who reason as 
you do make a mistake, Smith, " 

** The present Book of Common Prayer of itself is 
not, apart from important authorised documents, the 
Canons, the *Act of Uniformity,' &c, a full and complete 
directory for everything that the clergyman is at liberty 
to do as a part of the Ritual of the service. This 
important point the judgments in several ecclesiastical 
suits have established, by which certain things not 
mentioned in the Book of Common Prayer, but set 
forth in other ecclesiastical documents, are declared to 
be a part of the Ritual of the Church of England, and 
yet with reference to even these things, notwithstanding 
that they are authorised by the Church, you know that 
the popular opinion concerning them often is that they 
are illegal, and the epithet applied to them is 'Ritual- 
istic,' if not * Romish.*" 

" But what about those so-called 'Ritualists,' Brown, 
who in some things have been judicially condemned 
and yet not only remain in the ministry of the 
Church, but persist in doing those very things which 
the judges who interpret the law declare to be illegal ? " 

" In judging the cases of persons who are condemned 
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with reference to Ritualistic observances, Smith, you 
must take into account the tribunal before which they 
have been tried and their conscientious pleas, before 
you can fairly pronounce sentence on their conduct in 
not submitting to judgments against them. Now, the 
clergy and laity in the Church who do not submit to 
some points in the late ecclesiastical judgments, /Zf^^ 
Jtrst^ that they do not allow the sufficiency, authority, 
and competency of the Judicial Committee of the 
Privy Council to sit in judgment ' upon matters of 
doctrine ; and, secondly^ that their judgments are con- 
tradictory. They maintain that all questions of doctrine 
should be tried before a purely ecclesiastical and 
spiritual tribunal, and they profess their readiness to 
obey the law of the Church in spiritual things, if it can 
be shown that it is really the law of the Church that 
they are asked to obey." 

"Then, if I understand you rightly. Brown, many 
of the so-called Ritualists refuse to obey certain 
judgments of the Judicial Committee of the Privy 
Council on professedly conscientious grounds, viz., be- 
cause it is not, properly speaking, an Ecclesiastical 
Tribunal ; that it has usurped the office of the Church ; 
that its members are solely the nominees of the 
State; that for party purposes it is liable at any time 
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to be unfairly constituted, i.^., that it may, in part, or 
chiefly, be composed of those who are not only not 
members of the Church but who are her determined 
enemies ; and, finally^ that its judgments have been 
contradictory and, therefore, are not to be relied 
upon/* 

" Precisely so, Smith. Those are, as far as I 
understand, the grounds on which many so-called 
Ritualists refuse to conform to some points in the late 
judgments of the Judicial Committee of the Privy 
Council; and although o/^ may not, from our stand- 
point, approve of their conduct, yet we must bear in 
mind that, from their stand-point, they appear to have 
strong reasons to justify them in the course which 
they choose to pursue, — at least, reasons sufficient to 
shield them from the charge of deliberate lawlessness^ 
which we know is frequently brought against them." 

"It is a pity but that all the members of the 
Church could see alike. Brown, and that all the dif- 
ferences which exist among them could be put an 
end to." 

" I quite agree with you, Smith ; but how are these 
things to be accomplished ? There are the facts ; they 
do not see alike, and the differences exist; and the 
question is how we are to deal with this state of 
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things ? We cannot compel our fellow-Churchmen to 
see things in the exact light in which they appear to 
us ; and even suppose that on certain subjects they 
persist in holding opinions which are directly con- 
trary to those which we have espoused, we cannot 
mend matters by assuming that we only are right, 
and that ihey are altogether wrong ; that it is not pos- 
sible for men to be earnest, sincere, and conscientious 
unless they agree with us ; that all candour, honesty, 
light, and truth are with us alone, and that all prevari- 
cation, dishonesty, darkness, and error are with them. 
Depend upon it. Smith, even suppose, for the sake of 
argument, that there are ultra- Ritualists within our 
Church, and that ultra-Ritualism is an evil, we shall 
never convince our brethren of their excesses in Ritual, 
nor put down ultra-Ritualism by calling those from 
whose practices we may strongly differ — * Traitors in 
the camp,' * Jesuits in disguise,' ' Romanists at heart,' 
* Apostates from the truth,' * Agents to the Pope,' and 
utterly dishonest men, and alleging that they remain 
within the communion of the Church simply to ferry 
her members over to Rome." 

**Well, but what are the Evangelical clergy and 
members of the Church to do. Brown, with reference 
to what they regard as the great evil of Ritualism ?. 
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Surely, they cannot be indifferent to its existence, 
and this being so, if they cannot approve of it they 
must disapprove of it, and if they disapprove of it, is 
it not natural and reasonable that they should use 
all the means they can to put it down? " 

'' Under such circumstances, Smith, let them con- 
sider whether, even admitting that they have good 
grounds for their opinions, the Ritualists have not 
equally — to their own minds — as good grounds for 
theirs, and whether, after all, there is not a Ritualistic 
side of truth ; let them, I say, make themselves better 
acquainted with the so-called Ritualists, and try to 
obtain clearer views as to their real opinions concern- 
ing the teaching and practices of the Church; let 
them try to understand the work which they, the 
Ritualists, have set themselves to do; the spirit 
which animates them ; their personal characters and 
the devoted self-denying lives which they live in 
doing the work of Christ and His Church, and it 
strikes me that their views of them will be very much 
modified ; and if in many things they continue still 
widely to differ from them, they will, I think, learn at 
least to respect them as brethren who hold the same 
truths that they hold, but look at them in different 
aspects, and, therefore, cherish different views of them. 
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Anyhow, my opinion is that they will discover much 
in which they can heartily agree with them, and 
wherein they continue to differ from them they will, I 
think, do so with charity." 

" But suppose, as the result of your recommended 
inquiry. Brown, that those in our Church who are 
opposed to the so-called Ritualists should more and 
more be convinced that they, the so-called Ritualists, 
are wrong, and should feel it, increasingly, to be their 
solemn duty to put them down, what then ? " 

** In that case, I should say, Smith, let them follow 
out their present convictions, even if wrong, until they 
get better ones, and try, in the meantime, to do that 
which they believe to be their duty in the matter. 
But, in trying to put down so-called Ritualists, let 
them use no weapons but the facts of history, the 
truth of God, and the arguments of reason and com* 
mon sense, and let them not forget the Apostolic 
injunction, the substance of which is that, while they 
are to speak what they believe to be the truth, they 
are to do so in love. Take my word for it. Smith, the 
cause of Christ's Church and truth needs not to be 
defended by worldly, unsanctified, and carnal weapons, 
and those who use such weapons, even against what 
they suppose to be error, will be injured in the using 
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of them, and the cause on behalf of which they are 
employed will undoubtedly 4 suflFer loss. All ill- 
tempered zeal, bitterness of spirit, and violence of 
language are weapons which are powerless even 
against error, and how much more are they power- 
less when used against the truth ? Further, Smith, 
no weapons of coercion or repression, whether moral 
or legislative, can put down any great religious move- 
ment which has taken hold upon the public mind. 
This is one lesson which we ought clearly to learn 
from the history of the Church, and it ought especially 
to be impressed upon us by the study of the enforce- 
ment dnd the effects of the * Act of Uniformity.' I grant 
you that by Ecclesiastical or Civil repressive enact- 
ments, or by both, you may cast out such a movement, 
and those who espouse it, from the communion of the 
Church, but the probability is that, having done so, 
it will live and prosper tenfold more outside her 
communion, and those who remain within her fel- 
lowship will have to deal with it in a more strengthened, 
consolidated, and powerful form." 

"Then, even given that so-called Ritualism is 
wrong. Brown, and that to counteract it is a most 
important and solemn duty, you do not seem to think 
that those who ai:e opposed to it have any reasonable 
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hope of counteracting it except by meeting it in ' fair 
and open fight, ' and endeavouring to overcome it 
by all fair, honourable, and Christian-worthy means." 

" Exactly so. Smith. ^ it be a gigantic evil you 
must grapple with it and wrestle with it until you 
are victorious and it is slain. It is not by standing 
at a distance from it, refusing to come into collision 
with it, speaking all manner of evil against it, calling 
it hard names, branding it with opprobrious epithets, 
and prosecuting it in Courts of Law, that you can 
hope to demolish it, to rob it of its strength, and 
number it amongst * errors slain.' " 

" Then, I cannot see. Brown, what the opponents 
of so-called Ritualism are to do in the matter." 

" Nor can I, Smith, unless they are prepared by 
all fair, reasonable, Scriptiural, argumentative means 
and instrumentalities to attack it in its own strong- 
hold, overcome it in fair fight, and after that be prer 
pared to offer to its adherents and disciples something 
more religiously satisfactory than it has been able to 
provide them with!^ 

" By the way, after all. Brown, I am afraid I have 
allowed myself to talk a great deal about what I do 
not rightly or thoroughly understand. I have, of 
course, often heard that the so-called Ritualists are 
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wrong, but I don't yet know exactly in what their 
alleged error consists." 

"You are not alone in that respect, Smith. A 
great many people (especially with reference to 
religious matters) talk much about what they do not 
rightly understand. 

" Well now, do tell me, Brown, what are the par- 
ticular peculiarities of the so-called Ritualists, and 
kindly give me some clear ideas as to wherein they 
differ from other Churchmen. " 

" I am afraid, Smith, that I cannot now enter into 
the whole question as to wherein the so-called Ritualists 
differ from other Churchmen, but I think that I can 
briefly explain to you what are their distinguishing 
principles. However, as I do not exactly know what 
is in your mind on the subject, if you will tell me what 
your general impressions of the so-called Ritualists are, 
and ask me any question relative to them, I shall be 
happy, as far as my knowledge goes, to correct such 
impressions if they are wrong, and to give you all the 
information that I can in answer to your inquiries. 

"Well, am I not right, Brown, in regarding the 
Ritualists as a party in the Church whose peculiar 
characteristic it is to overlook, if not ignore, personal 
experimental religion ; and who, as a substitute for it„ 
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give themselves to the strict and minute observance of 
all outward forms — a party, I mean, who, forgetting 
the truth laid down by our Saviour, that God must be 
worshipped in spirit and in truth, falls into the delusion 
of supposing that the worship of God consists in mere 
outward acts, in the shape of gesticulations, bodily 
prostrations, choral processions, and an elaborate and 
gorgeous ceremonial ? And, further, do they not 
teach that salvation is to be found in the Church and 
in the sacraments, instead of in the atonement of 
Christ ; and do they not lead men to trust in the 
Church and in the sacraments more than in 
Christ ? '' 

<' I thought that you would say something like that, 
Smith. I am not at all surprised at the statements 
that you have made. Many people as well as you, 
who have means and opportunities of knowing better, 
hold precisely the same views on the subject ; and the 
mischief is that they will not take the trouble to 
inquire as to whether their opinions are correct, so 
that so long as this is the case there is really very 
little hope of a better understanding between them 
and the so-called Ritualists.'' 

** But that is no reply to my question. Brown. " 
'^ In reply to your question, Smith, let me tell yon 

B 
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that the so-called RitualistSi so far from ignoring/^r- 
sonal experimental religion^ hold it to be essential, give 
to it the greatest prominence in their teaching, and, in 
fact, are by their leading writers daily creating a 
literature, the special object of which is to stimulate, 
strengthen, and, as far as by the grace of God is possible, 
to perfect personal religion in the hearts and lives of 
the faithfuL So far from their believing that the public 
or private worship of God consists only in mere out- 
ward acts, they hold that all true worship must 
have for its first essential part the adoration of the 
soul and the sacrifice of a broken and contrite heart, 
humbly and devoutly offered to Almighty God. Then, 
as to the idea of the so-called Ritualist teaching that 
salvation is to be found in the Church and the sacra- 
ments instead of in the atonement of Christ, and 
their encouraging men to trust in the Church 
and in the sacraments more than in Christ, 
why the whole thing is simply preposterous — such 
opinions could only be the offspring of the most dense 
ignorance ; but if otherwise, they are the most cruelly 
unjust representations of their teaching that could be 
made. They are imputations to them of views which, 
judging from all that I have ever known or read of 
them, I am sure that they themselves would be the 
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first to repudiate with all the earnestness and righteous 
indignation which they could command." 

** Why anybody who did not know you might sup- 
pose, Brown, that you held a brief for the so-called 
Ritualists, and that you had received from them a 
liberal retaining fee, with ample instructions as to the 
exact line of the defence of their proceedings which 
you were to adopt, and that you had accepted from 
them the office of special pleader." 

" Then anybody who thought so, Smith, would be 
greatly mistaken. There may be many things in 
which I am far from being able to see eye to eye with 
advanced Ritualists ; and there are others with re- 
ference to which I may differ from them, but having 
said this, I cannot but express my admiration of much 
that is peculiar to them as a party in the Church, and 
I am of opinion that they have more scriptural, his- 
torical, reasonable, and philosophical grounds to 
support them, and much more to say for themselves 
than their opponents imagine." 

" Why, Brown, you really do appear to speak like a 
partizan, and I do believe that if many people heard 
you speak in such a manner — and did not personally 
know you and your views — they would almost think 
that you were a thorough-going Ritualist" 
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'* If they did think so of me, Smith, their doing so 
would not hurt me much. I might have worse things 
imputed to me than that of being a so-called Ritualist. 
But however that may be, I cannot think that it is 
necessary for the defence of what we believe to be the 
truth to misrepresent the opinions of those whom we 
may believe to be in error, to try and make them out 
to be worse than they really are — ^to call in question 
the sincerity and purity of their motives, and to dispar- 
age and depreciate their work." 

''Well, if the so-called Ritualists, Brown, do not 
depend upon the observance of mere outward 
things, why do they give such wonderful promin- 
ence to them in their services, thereby rendering 
themselves liable to be misunderstood and mis- 
represented, and thus causing their good to be evil 
spoken of?** 

" There is just where you and those who think as you 
do concerning the so-called Ritualist, Smith, make 
another most egregious mistake, in supposing that 
they do give prominence to mere outward things, or 
rather, I should say, in believing and asserting that 
they do so." 

''You are always telling me that I am making 
mistakes, Brown. Surely I am right in stating that 
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the so-called Ritualists do give not only prominence 
but special prominence to mere outward things." 

'*If I understand you. rightly, you appear in this 
conversation, Smith, in the character of an inquirer 
into the peculiarities of the so-called Ritualists, and 
so far you are willing to be taught. Of course I am 
perfectly aware that when you become acquainted 
with their peculiarities you also appear in the char- 
acter of an objector to so many of their pecuUarities as 
you cannot agree with. Now let me assure you that it 

is no part of the professed principles of the so-called 
Ritualists to give prominence in their worship to mere 
outward things. Quite the contrary. If they are 
distinguished for one thing more than another it is for 
their desire and eflforts to give prominence to the 
inward spiritual and unfathomable mysteries which are 
embodied in the facts and doctrines of our holy 
religion. This they do by outward symbolical repre- 
sentations. " 

" I have often heard people speak of symbolism in 
religion. Brown, but I must confess that I don't under- 
stand it, and I am sure that people generally do not 
understand it." 

" Then that is a very urgent reason why both you 
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and they should be taught to do so, Smith. We need 
to be taught to enable us to understand anything, 
and it is not to be supposed that in religious matters 
we are all to understand everything by a kind of 
inspiration." 



PART II. 

SHOWING 'THAT SYMBOLISM IN RELIGIOUS TEACHING WAS 
USED BY THE ALMIGHTY — BY PROPHETS AND PRIESTS 
UNDER THE JEWISH DISPENSATION— BY OUR LORD JESUS 
CHRIST AND HIS APOSTLES UNDER THE CHRISTIAN DIS- 
PENSATION — IS EMBODIED IN THE SACRAMENTS — IN THE 
CUSTOMS AND USAGES OF THE PRIMITIVE CHURCH, AND 
IS PRACTISED BY OUR ENGLISH BRANCH OF THE CATHOLIC 
CHURCH IN HER SERVICES AND OFFICES — ALSO SHOWING 
THAT SYMBOLICAL RITUAL IN RELIGIOUS WORSHIP WAS 
ENJOINED BY JEHOVAH — PRACTISED BY THE JEWISH 
CHURCH AND THE CHRISTIAN CHURCH, AND IS THE LAW 
AND PRACTICE OF THE CHURCH OF ENGLAND. 

" Well, tell me, Brown, what is the real use of 
symbolism ? " 

"Symbolism, or the representation by outward visible 
things of inward spiritual truths and mysteries, is useful 
in specially directing attention to the thing symbolised, 
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in assisting man's weakness to comprehend spiritual 
things, in enabling him better to realise their im- 
portance and solemnity, and in imparting to him 
impressions of spiritual things which perhaps other- 
wise he could not possibly obtain." 

" Well, I don't see that symbolism is at all necessary^ 
Brown." 

"If you do not see it to be necessary, Smith — I speak 
it reverently — God did see it to be necessary." 

" How can you prove that, Brown?" 

" Holy Scripture is full of records of instances, Smith, 
in which God from the beginning taught men by S3rm- 
bols. When He drove our first parents out of Paradise, 
He could easily have kept them from returning to it 
without any visible manifestation of their perpetual 
exclusion from it, but it pleased Him to place at the 
east of the garden of Eden cherubim and a flaming 
sword which turned every way to keep the way of the 
tree of life. When God promised to Noah that He 
would no more destroy the earth with a flood. He 
might have required Noah to believe His abstract 
promise, without giving him any outward sign of His 
constant faithfulness in observing that promise, but 
out of condescension to human weakness, He said to 
Noah, ' This is the token of the Covenant which I make 
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between Me and you and every living creature that is 
with you for perpetual generations. I do set My bow 
in the cloud, and it shall be for a token of a covenant 
between Me and the earth. And it shall come to pass 
when I bring a cloud over the earth that the bow shall 
be seen in the cloud, and I will remember My cove- 
nant which is between Me and you and every living 
creature of all flesh, and the waters shall no more 
become a flood to destroy all flesh. And the bow 
shall be in the cloud, and I will look upon it that I 
may remember the everlasting covenant between God 
and every living creature of all flesh that is upon the 
earth.* Again, when God led His people Israel out 
of Egypt, He did not Am^ly promise that He would be 
with them in their exodus and in their after joumeyings 
through the desert, but He gave them visible signs of 
His presence in the form of the pillar of cloud by day 
and the pillar of fire by night. Further, when God's 
people were in the wilderness without any means of 
sustenance, the Almighty could easily have sustained 
them by His will or word, without having recourse to 
any visible means of doing so ; but although it is true 
that man liveth not by bread alone ^ but by every word 
that proceedeth out of the mouth of God,' yet God 
gave to the people the visible heavenly manna as the 
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outward sign and symbol of that secret Divine power 
by which they were supported and sustained in the 
desert. Again, when they were parched with thirst 
and could find no water to drink, God could have — 
had He chosen to do so — allayed their thirst in some 
invisible miraculous way, but ' the Lord spake unto 
Moses, saying, — Take the rod, and gather thott the 
assembly together, thou and Aaron thy brother, and 
speak ye unto the rock before their eyes : and it shaU 
give forth his water, and thou shalt bring forth to them 
water out of the rock.' Now, in all this we see divine 
condescension to human weakness in doing that 
visibly by outward means which He could as easily have 
done by the putting forth of His invisible secret power. 
But it is reserved for St Paul as an inspired writer to 
show us that this S3rmbolical event had a still deeper 
spiritual meaning, for he, in speaking of it, says : — ^They 
(the Israelites) drank of that spiritual Rock that fol- 
lowed them, and that Rock was Christ' Then, what 
what shall I say of the cloud of glory which over- 
shadowed the tabernacle, showing that God was present 
in the midst of His people ; the serpent of brass, 
symbolising not only the secret power by which God 
healed His people, but also the great salvation which 
Christ was to accomplish on the Cross. Then, what 
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shall I further say of the tabernacle and the temple, 
with their elaborate ceremonials and gorgeous Ritual, in 
which every point of detail was divinely appointed and 
commanded to be strictly observed, not so much, per- , 
haps, because of any inherent value in itself, but because 
it was the outward visible sign and expression of some 
hidden mystery of divine truth which it pleased God in- 
this way to shadow forth? What, in fact, was the 
whole system of types, figures, and emblems but a 
system of divine symbolism, by means of which God took 
the things with which man was familiar, and stamped 
them with a divine significance and meaning, as the 
medium of conveying to the human mind heavenly 
ideas of spiritual truths, which man cannot understand 
unless they are illustrated by things with which he is 
familiar ? You will observe that all this time I have 
been speaking to you. Smith, about the divine method of 
teaching by outward signs and symbols, and even so far 
as I have gone into the matter I have only very roughly 
sketched out a mere outline of this great subject. If 
I were to go into the whole detail of symbolical teach- 
ing, as used by the priests and prophets of the past ages 
of the Church of God, we should find, in fact, that not 
only in their teaching, but in their worship, symbolism 
abounded." 
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" It never struck me, Brown, that so much could 
be said in proof of the divine use of symbolism in 
teaching, and the Divine sanction of it in public 
worship. In fact, I have never before been led to 
consider the subject in the light in which you have 
presented it to me, and I must say that you have made 
out a very clear case in favour of the use of symbolism 
in teaching and worship, were it not that the instances 
you have brought forward are quoted from the Old 
Testament, and, therefore, are a part of the old dis- 
pensation, which we know has passed away. If you 
could show me that symbolism is set forth, sanctioned, 
or permitted as a medium or help for teaching and 
worship in the New Testament dispensation, I should, 
of course, feel myself bound not only to cease finding 
fault with those who use it, but I should be glad to 
give my hearty assent to its being employed as an 
outward means for the visible expression of invisible 
spiritual truths.'' 

^^Tht principles of spiritual teaching and worship. 
Smith, once set forth and commanded to be observed 
by Jehovah are ever the same, except so far as they 
may have been altered by His express command." 

'^But you don't say, Brown, that the detail is the 
same?" 
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*' Certainly not, Smith. The detail is altered so 
far as it was characteristic of the old or Levitical 
dispensation." 

" Yes, but are the principles of the sjrmbolism of 
divine truth admitted in the New Testament, Brown? 
That is the point." 

" They are not only admitted, Smith, but they are 
set forth generally and specifically. As to the specific 
S3rmbolism I will immediately speak, reserving my 
remarks on the general symbolism of the New Testa- 
ment till later on. First, then, when our Blessed Lord 
went down into the river Jordan to be baptized by St 
John the Baptist, not only did the Holy Ghost descend 
iipon Him, but He did so in the visible form of a 
dove. Then what was John's baptism itself to those 
who came to receive it ? (We speak of course apart 
from its reception by Christ.) Was not the submitting 
to it on the part of the people an outward visible sign 
of an inward spiritual change of life which they pro- 
fessed to have undergone, and a visible pledge of their 
belief in the divine mission of St John, and of their 
willingness to become his disciples and to take his 
teaching as the rule of their life ? Then, as to our 
Blessed Saviour's method of teaching. We know that 
it was far from being what may be called purely 
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abstract spiritual teaching. He employed the language 
of common life, and the figures, pictures, and scenes of 
life and of nature, with which the'people were familiar, 
in order the better to convey to their minds the 
spiritual truths which He came to teach. It would be 
quite unnecessary to enter fully into the detail of His 
teaching in order to ascertain that this was the prin- 
ciple which He observed in all His communications 
with the people. Every recorded discourse of His 
abounds with representations of heavenly truths by 
means of material and earthly illustrations. What are 
His parables but earthly stories with heavenly mean- 
ings? and we know how frequently He taught the 
people by parables, for we are told, * without a 
parable spake He not unto them.' Then, as to His 
miracles — we know that He required the use of no 
outward means to enable Him effectually to put forth 
His miraculous power in healing the sick— cleansing 
tfie leper — giving sight to the blind — causing the deaf 
ear to be unstopped — ^the tongue of the dumb to be 
loosed — and raising the dead — and we know that 
some of His miracles He did work solely by the simple 
putting forth of His secret invisible power, without the 
use of any outward means, but as a rule He em- 
ployed outward means that the people might see 
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them as the apparent medium through which He com- 
municated His healing virtue to the bodies of the 
sick and suffering who came to Him for relief." 

" Have you anything more to say, Brown, on 
the subject of symbolism in religious teaching and 
worship ? " 

" There is much that I have yet to bring forward 
on those points. Smith; there are many important pas- 
sages of Holy Scripture directly bearing on this great 
question to which I wish to call your very special 
attention, but I shall endeavour to do so in the 
briefest possible manner that the importance of the 
subject will allow." 

" So long as your passages are taken from the New 
Testament, Brown, I shall gladly hear your remarks 
upon them, and I will endeavour to give to them that 
serious attention which they demand." 

** Take, then, the two great Christian Sacraments, 
Smith, which were instituted by our Lord Jesus 
Christ, and the observance of which was by Him 
rendered obligatory upon all Christians — I mean 
Holy Baptism and the Holy Communion. Now, 
have you ever thought much about these two sacred 
institutions?" 

^' I have often thought a great deal about them, 
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Brown, but, perhaps, I have not thought about them 
in the sense which you mean." 

'' What I mean, Smith, is this— accepting them^ as 
you and all Christians must do, as the two great funda- 
mental and obligatory institutions in connection with 
the Christian dispensation, have you ever thought 
of them as affording us the most striking examples 
of the divine method of teaching by symbolism^ not 
in the Jewish^ remember, but in the Christian 
^Churchl?" 

" How do you make that out, Brown?" 
"Why, Smith, in both Holy Baptism and in the 
Holy Communion there is a visible representation of 
spiritual truths and hidden and heavenly mysteries — 
truths and mysteries which, even by the aid of material 
representations or symbols, we cannot understand, 
but which, without the visible representations of 
them, we could not possibly have such dear ideas of 
them as we now have. In both these Holy Sacra- 
ments there is an appeal to the eye by the visible 
s3rmbols used ; and when we look at those S}rmbols, 
there are brought to our minds those divine facts and 
doctrines which ouf blessed Lord designed should 
ever be associated with them, and of which they 
should ever be to all Christians the visible, silent, 
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but impressive teachers. For instance, to the mind 
of the instructed Christian disciple no word of expla- 
nation is needed as he looks upon the water in Holy 
Baptism, and outward elements in the Holy Com- 
munion. They both teach their own lesson without 
words — the water in Baptism symbolising external 
cleanness and internal purity, and wh^n applied to a 
child, illustrating and setting forth to the human 
mind, through the material element, the divine idea 
of spiritual regeneration, or the act by which God 
the Father, by the power of the Holy Ghost, through 
the atoning merits of Jesus Christ, cleanses the 
human soul from the pollution of original sin, and 
implants within the heart the germ or beginning of a 
new and heavenly life. Then, as to the sacred bread 
and wine in the Holy Conmiunion — they have various 
important s)rmbolical meanings, which the rightly 
instructed Christian disciple will at once perceive. 
They symbolise the broken Body and shed Blood 
of our Saviour Christ ; they show forth His death 
for us all upon Calvary \ they are illustrative of the 
bread and water of life, Jesus Christ Himself, on which 
all true Christians daily feed, and by which they are 
secretly and invisibly nourished. When oflfered to 
God by His minister, they constitute a commemorative 
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offering or sacrifice by which the great Sacrifice on 
Calvary is, as it were, brought specifically before 
the mind of our heavenly Father, while we plead its 
merits, and in the presence and sight of it supplicate 
for pardon and peace through our Lord Jesus Christ 
When partaken of by the faithful, they are symbolical 
of that spiritual bond of unity which exists amongst 
them, and which, in spite of many differences, binds 
them together in one ; and last of all, the hal»tual 
participation of this Holy Sacrament by all true 
believers is a repeated outward sign or symbol of 
their professed faithfulness to Christ as their Lord 
and Master," 

" All that you have said^ with reference to the two 
Sacraments, is very striking, Brown. I have never 
been able to look at them in that light before. I can 
plainly see, however, that they are suggestive of all 
that you have said to those who are rightly taught 
to associate such meanings with them, but I think 
you will agree with me that such spiritual meanings 
underlying outward visible things are not^ on the face of 
them, apparent to those who have not been taught so to 
regard them as symbolical of spiritual truths^ 

" I freely admit the truth of your remarks. Smith, 
which all tend to give emphatic prominence to the 
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very points which I have been trying to impress upoa 
your mind, one of which is that all signs and symbols 
are merely arbitrary and have no spiritual meaning, 
whatever, apart from that meaning with which they 
have been divinely or humanly impressed, and that 
meaning must be made known to those who look at 
the symbols, if we would expect them rightly to com- 
prehend them." 

** I can't exactly see what you mean, Brown." 
" Well, I will tuy. Smith, to put the matter more 
clearly before you. Take, for instance, the bow in 
the cloud, the pillars of fire and cloud, and the 
brazen serpent. These could have had no spiritual 
meaning to Noah or to the Israelites, had not the 
Almighty stamped them with a certain meaning, and 
clearly stated that meaning to Noah and His people 
Israel. In fact, the outward signs were of no utility 
or importance apart from the truths which they 
signified. Now, Noah attached the greatest im- 
portance to the appearing of the bow in the cloud ; 
and the children of Israel, in the joumeyings in the 
desert, looked eagerly to the pillar of cloud by day 
and the pillar of fire by night ; and the Israelites who 
were bitten by the fiery serpent looked intently upon 
the ^brazen serpent : but Noah did not rest in the 
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appearance of the bow in the cloud, but in the faith- 
fulness of God's promise of which it was the outward 
sign ; and the Israelites did not rest in the pillars of 
cloud and fire, but m the consciousness of God's 
presence with them, of the fact of which the pillars 
of cloud and fire were the outward symbols ; and the 
bitten Israelites did not — in the first instance, at 
least — until their minds became' corrupted, rest in the 
brazen serpent, but in the invisible Divine healing 
power of which the serpent of brass was the visible 
symbol** 

'' The illustrations of symbolical teaching as you 
have put them, Brown, are certainly veiy startling ; at 
least, I think they would appear so to the minds of 
those who have not hitherto thought much upon the 
subject At this moment I am scarcely prepared to 
tell you what is the definite effect which your state- 
ments have produced on my own mind. I do, 
however, feel that the matter, as you have presented 
it, requires serious thinking over on my part, and, in 
the meantime, I should like to hear what you have to 
say fiirther on this very important topic." 

" What I have fiirther to say must necessarily be 
much condensed. Smith. In fact, if I may so speak, 
the proofs that I bring forward can only be represen- 
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tatively suggestive or indicative of this great subject 
of the divine use of S)rrabolism in teaching spiritual 
truths, for the whole of the New Testament is 
illustrative of the principle. For instance, when our 
Lord would teach His disciples humility, He took a 
little child and set him in the midst of them, and 
said unto them, ' Except ye be converted and become 
as little children, ye shall not enter into the Kingdom 
of Heaven.' Again, when He would teach them the 
truth that he that serveth is greater than he who is 
served, *He took a towel and girded Himself,' 
thereby outwardly symbolising the great truth which 
He wished to impress on their minds by His act of 
washing the feet of His disciples. But time would 
fail to speak at length of all the symbolical acts of 
our Saviour by which He sought to give visible 
expression to great moral and spiritual truths. Nor 
can I more than, in the briefest manner, indicate how 
the apostles, in their discburses and writings, made 
use of the same symbolical medium for conveying 
spiritual ideas to the minds of their readers or hearers. 
The titles given to Christ, such as 'Saviour,' ^Re- 
deemer,' * Master,' * Advocate,' * Mediator,' 'Teacher,' 
' Shepherd,' and many others that might be mentioned, 
are all instances in which symbolism is used to convey 
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to our minds some clear ideas of the different rela- 
tionships in which Christ stands to His people. 
Then, as to His Church — «he is spoken of as the 
^Household.; * Family,' 'Fold,' 'Assembly,' * Com- 
monwealth,' and * Body,' and what are these but 
earthly pictures, whether simply expressed, elaborately 
described, or imagined, by which a true idea of the 
Church is sought to be conveyed to the minds of the 
readers of the Apostolic Epistles ? Again, as to the 
representations of heaven as set forth in the New 
Testament, especially in the Book of the Revelation 
of St John, what are ih^ but pictures of things with 
which the human mind is familiar, that it may look at 
them, a/nd by means of them acquire, at the least, 
^ovat faint idea of heavenly things, which eye hath 
not seen nor ear heard, and which the heart of man 
hath not even conceived, much less human speech 
adequately described ?" 

** But all this time you have said nothing about 
symbolical Ritual in worship. Brown ; that is what I 
want specially to hear you speak about, as I think 
that I am pretty well satisfied as to the lawfulness and 
necessity of emplojdng symbolism in teaching, either 
by something outward presented to the eye, or by 
some figurative word which is no sooner looked at or 
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heard than it presents at once a picture to the 
imagination through which some spiritual idea is 
received." 

** I will come to the subject of worship presently, 
Smith. In the meanwhile let me finish upon the 
subject of teaching. What I was going to say I 
can put into a few sentences. Look, for instance, at 
the words * Regeneration,' * Renewal,' * Conversion,' 
* Justification,' and * Sanctification,' as specimens of 
words to which I would specially call your attention. 
These are not abstract metaphysical words, they are 
familiar pictures taken from nature and common life 
as symbolical mediums through which great spiritual 
truths, if I may so speak, struggle to express them- 
selves to the human mind. Then, finally, take most 
words in our language, or, indeed, in any language, 
what are they, for the most part at least, when looked 
at by the eye or heard pronounced by the ear, but 
symbols of ideas? The ideas are not inherently in 
the words, whether as visible or audible symbols, they 
are not even necessarily associated with them to all 
minds; they are only arbitrarily so, and then only 
to those who have been initiated into the matter. 
For example, take a page of English — the eye of one 
who cannot read may look at it ever so but he 
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cannot get one idea from it. Then take a page of 
Greek — the eye of the Greek scholar has only to 
glance over it and every line is full of ideas to him, 
whilst it does not convey a single thought to the 
well-instructed English scholar who is not familiar with 
the Greek characters. And what does this show but 
that even language is S3anbolical, and that the sym- 
bolism is so arbitrary that you must be educated in 
it before you can understand it ?" 

** Oh, do not go further on this subject, Brown. I 
am quite satisfied — ^have I not told you so? — ^as to 
the necessity of symbolism in teaching, but I want to 
hear what you can say as to the S3anbolism in warship. 
You really quite puzzle me in leading me into such 
depths into which I am not prepared to follow 
you.'* 

" Whether you are able to follow me or not, Smith, 
I must tell you that I have no desire to lead you out 
of your depths, nor to puzzle you in any shape or 
form. I am only anxious to impress your mind with 
one point, />., that he who objects to Ritual symbolism 
in religiofi must be prepared to enter into the whole 
question of symbolism in all its uses in life and in ail its 
bearings on religious teaching and worship^ and as the 
result to justify his objections^* 
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" Well, now, as to Symbolical Ritual in worship, 
Brown, what have you got to say ?" 

" I know that it is almost waste of time, Smith, for 
me to bring forward to you any proofs on the subject 
from the Old Testament, as you do not appear to 
admit its authority as sufficient for the observance of 
many things in the Christian Church. Still, I must 
remind you of an assertion which I made to you with 
reference to symbolism in teaching, which equally 

applies to symbolical Ritual in worship, namely, ' a 
principle which has been sanctioned by the Almighty 
under the Old is still in force under the New Testa- 
ment dispensation^ except so far ccs it has been repealed 
by Divine authority.'*' 

" That is just my point. Brown.'* 

" And that is just my point. Smith." 

" Then I suppose it is for me. Brown, to show that 
this principle has been repealed by Divine authority 
so far as symbolical Ritual in worship is concerned 
under the New Testament dispensation ?" 

'* Quite so, that is your special work just now. 
Smith." 

" Well, you must give me a little time to collect 
my thoughts on the subject, Brown, and to examine 
my New Testament." 
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" By all means, take what time you wish, Smith." 
" Well, I may think of some passage in the New- 
Testament some other time, Brown, that is distinc- 
tively expressive of the abolition of all symbolical 
Ritual from religious worship in the Christian Church ; 
but I find that I cannot just now recal to my mind 
such a passage as would satisfy you or as would even 
perhaps be satisfactory to myself upon the subject 
I would rather, therefore, that you would continue 
your conversation and endeavour to show me whether 
you can find anything in the New Testariient in sup- 
port of symbolism in religious worship." 

" Well, Smith, should you^ or any of your friends 
whom you may consult on the subject in the meantime^ 
be able to think of such passages ^ you can quote them to 
me at our next interview ^^ and I shall be very happy to 
consider them in -a separate conversation. Now, as to 
proofs for symbolical Ritual in religious worship 
under the New Testament dispensation. Smith, it is 
not to be expected that I could find an apostolic 
precedent for all the detail of Divine service as car- 
ried out in a so-called Ritualistic church any more 
than you could find an apostolic precedent for all 
the detail of Divine service as carried on in a so-called 
Low church. However simple or elaborate may be 
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the mode of worship observed in a JLow church or in 
a Ritualistic congregation, I suppose none of us pro- 
fess or expect to be able to find in the New Testa- 
ment an exact counterpart in the apostolic churches 
for either the one or the other." 

" That, of course, I quite understand, Brown. So 
far as I know I don't think it is even pretended by 
any party in our Church that we are to look to the 
brief records of the New Testament to find a fully 
prescribed order for public worship, which was not 
only in use amongst the apostolic churches, but 
which was to be binding upon the Christian Church 
for all time. What I want you to show to me. Brown, 
from the New Testament is that the principle of 
symbolic Ritual in the service or worship of God was 
in any way or to any extent practised or sanctioned 
in any of the apostolic churches." 

** Before I adduce any illustrations of symbolism in 
the worship of God, as observed by the apostolic 
churches, Smith, let me just remind you that their 
position was altogether different fi*om the position 
which the Christian Church now occupies amidst the 
nations of the earth. They had, so far as we know, 
no specific buildings solely appropriated to, or conse- 
crated for, Divine worship ; they were driven to the 
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humble upper-room, the secluded nooks and comers, 
and in some cases even to the dens and caves of th,e 
earthy as the only places in which they could worship 
God immolested by their enemies and persecutors ; 
but even in their simplest acts of worship we find the 
principle of symbolism embodied and expressed. In 
fact, it is impossible for men manifestly to worship 
God in even the simplest manner without acts of 
symbolism in their worship. What is the audible 
song of praise to God but an outward expression of 
the secret feelings of the heart, and what is the 
audible expression of prayer but an outward symbol 
of the soul's secret sense of dependence upon God 
and secret longing for His help and blessing? None 
of us would deny that there may be secret, ^silent 
gratitude in the heart toward God, or that there may 
be in the heart the secret sense of dependence upon 
God and yearning after God, but we should not 
know that these feelings were in the hearts of our 
friends, were it not for the , outward expression of 
them. Then what are the simple acts of standing 
while we praise God and kneeling when we pray to 
Him, but suitable symbolical expressions of two 
different states of mind which are appropriately mani- 
fested by these two different attitudes of the human 
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body? Then what were the customs incidentally 
alluded to in the Epistles, such as the man praying or 
prophesying with his head uncovered, and the woman 
with her head covered, but outward symbolical acts, 
not only expressive of a deep spiritual truth as to the 
relationship which the man and the woman occupy 
toward each other, but also as to the distinctive posi- 
tions that they both occupy in the sight of God ? 
Then, fiuther, as to the acts of * breaking of bread '— 
the giving of 'the right hands of fellowship* — 'the kiss 
of peace ' — * the laying on of hands ' in Confirmation 
and Ordination — and the * anointing of the sick' while 
praying over them and for them — what were these 
but outward symbolical acts expressive of hidden, 
spiritual truths ? Then, as to the perfect worship of 
God by the perfect and redeemed Church in Heaven, 
it is impossible for me to enter into the full and 
glorious descriptions that are given of it in the book 
of the Revelation of St John. It is sufficient for me 
to state that, which you can verify by reading the 
book of the Revelation carefully for yourself, the 
principle of symbolical Ritual is carried out to the 
fullest extent, both as to principle and detail, in every 
part of that Holy Worship. I cannot further 
dwell upon the subject now, but I shall be happy 
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to enter into it as fully as is possible some other 
time." 

'* I don't know what to say to all that you have 
brought forward, Brown. I feel as if I could not 
make up my mind to express an opinion at present. 
I must say that I was not prepared to hear so much 
in favour of the principle of symbolical Ritual in 
religious worship, and under the circumstances I want 
time for quiet reflection. Before we separate, how- 
ever, tell me whether you honestly think that our 
Church sanctions symbolism in religion." 

** I certainly do honestly think so. Smith ; but I 
will give you proofs by which you may judge for 
yourself. Take for instance the cruciform shape of 
many of our churches — the very idea of which is bor- 
rowed from the Cross of Calvary — their being 
built ecLst and m^esi — their tall spires surmounted by 
crosses pointing heavenwards — their interior arrange- 
ment and divisions into nave^ aisles^ choir^ chancel^ sa- 
crariuniy &c., all of which have their important mean- 
sings — their consecration, and]the usual position of the 
font at the west door — what are all these but symboli- 
cal embodiments of great truths ? Then take the ser- 
vices — kneeling at prayer — standing during praise — 
bowing at the holy Name of Jesus — turning to the east 
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while saying the Creed, the two lights on the altar 
signifying that Christ is the very true light of the 
world — and standing at the reading of the holy Gos- 
pel — ^what are these but acts of symbolical Ritual ? 
Then in the offices of the Church take the sign of the 
Cross in Baptism — the laying on of hands in Confir- 
mation — the joining of hands and the putting on of a 
ring on the fourth finger of the woman's left hand in 
Marriage — the office for the Churching of Woman — 
the casting of earth on the coffin at the Burial of the 
Dead during the saying of the solemn words, * Earth 
to earth, ashes to ashes, and dust to dust' — the lay- 
ing on of hands by the Bishop in Ordination, and the 
placing of a Testament in the hands of a Deacon, 
and a Bible in the hands of a Priest, and the partial, 
and complete, vesting of a Bishop or Archbishop at 
Consecration — what are these, I ask, but the most 
expressive acts of symbolical Ritual ? Then, again, 
take the simplest vestments that you can find in use 
in any church — the clean white surplice — the stole 
worn by a Priest only — and the hood, showing each 
clergyman's place of education and degree of learn- 
ing — the Bishop's staflf and crosier — these are all 
intended to be expressive of important facts and 
truths, and as such are symbolical representations of 
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them. But there, Smith, I think perhaps I have given 
you enough to think about at present, and if possible 
I think that we must try and make our next conversa- 
tion a little shorter." 



PART III. 

SHOWING HOW SYMBOLISM RERVADES NATURt — IS THE VERY 
LANGUAQE OF IT — AND IS EVERYWHERE NECESSARILY 
MADE USE OP^ IN EVERY DEPARTMENT OF LIFE AND IN 
ALL CLASSES OF SOCIETY. 

" You certainly gave me enough to think about in 
our last conversation, Brown. I must say that I was 
utterly unprepared for the great amount of evidence 
which you then brought forward to show that the 
principles of symbolism and symbolic Ritual were 
not only admitted and practised by the apostolic 
churches, but that they most extensively pervade our 
own branch of the universal Church of Christ in her 
buildings — their external and internal arrangements, 
furniture and ornaments — her services and worship — 
in the administations of all her offices and in all that 
belongs to her. Now, as the result, I dare say that 
you are expecting a confession on my part, viz,y 
that I have from my heart accepted what is called 
Ritualism. I must tell you, however, that I have 
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not come to that yet, although I will admit that, as 
the result of all that you have said, my reason and 
judgment are in favour of the principle of symbolism 
in teaching ; but, to tell you the truth, my feelings are 
altogether against it." 

" Yours are just such words as I should have ex- 
pected frotn such an one as you under the circum- 
stances. Smith. You see one's reason is often con- 
vinced of the truth of a thing, and one's judgment 
often unhesitatingly pronounces in favour of it, when 
the very thought of it is repulsive to one's feelings. 
It is in our feelings, Smith, that our prejudices take 
up their stronghold, and once they do so they must 
be wonderfully surrounded and besieged by truth, 
argument, and reason, before ' they will give up pos- 
session of their citadel, and even then they will not 
yield without a desperate final struggle for the mas- 
tery. However, let me say, whatever may be the 
ultimate effect upon your mind of our consideration 
of the subject of Ritualism, it is — as I have explained 
before — no fart of my object in our talks together on 
the matter to make you a convert to it. I am simply 
anxious, in an impartial manner, to show you, as far 
as I am able so to do, what the underlying principle 
of Ritualism is, and what can be said on its behalf, so 
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that, should you accept it, you will understand what 
you are accepting, be able to state your reasons for 
accepting it, and the grounds on which your reasons 
rest ; or should you continue to reject it, you may be 
able to understand what you are rejecting after a full 
inquiry into the whole subject. I have often said to 
you, Smith, and I say again, if the different parties, 
and the various schools of thought, in our Church, 
would only honestly try to make themselves accurately 
acquainted with each other's religious views, although 
there would perhaps of necessity still be differences, 
there certainly would be less calling of names — less 
questioning of each other's .conscientiousness and 
honesty — less imputation of wrong motives — and more 
real brotherly kindness, forbearance, and Christian 
charity amongst them." 

** I quite agree with you, Brown. I myself can see 
clearly, judging from my own experience, that such 
would be the results of dispassionate and impartial 
inquiry. Now, do you consider that you have ex- 
hausted the subject of the principle of symbolism and 
symbolic Ritual?*' 

" Far from it. Smith. It would not be easy to ex- 
haust a subject the principle of which pervaded the 
whole detail of the patriarchal and Levitical dis- 
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pensations — which permeates the whole of the writ- 
\Vi^% of the New Testament — which found a place in 
the teaching, worship, and practices of the apostdlic 
churches — which is so markedly and emphatically 
made use of by our own Church, and which not only 
is everywhere present in nature, but is extensively 
recognised and largely made use of, and acted upon, 
in almost every .department of human life." 

'* Taking up only one point of your comprehensive 
asseftions, Brown, let me remark that I thought 
Nature always spoke for herself and that she could 
easily make her meaning plain and easily understood 
without any outward symbols." 

" That greatly depends, Smith, upon the character 
of the communication that Nature has to make to us, 
although I believe that divine mysteries underlie all 
natural and material things, even when viewed in 
what may be called their purely physical aspects." 

"I can't rightly comprehend your meaning, Brown. 
I think I could understand it better if you could 
illustrate yoiu: idea to me." 

" There ! — ^have I not often told you so. Smith ? 
Why your very request for an illustration shows, if I 
may so speak, the human need and naturalness of 
symbolism in teaching ; for what is an illustration but 
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a material or a representatively material embodiment 
of truth whereby the truth is rendered plainer, or at 
least (if I may use the expression) more easily per- 
ceptible to the person taught. Now coming to my 
point, and to your question relative to it, as to Nature 
when viewed in her purely physical aspects being sym- 
bolical in her communications to man — what is there 
that Nature can say to us, except through the medium 
of some symbolic representations by sight or sound? 
What can she tell us, for instance, of physical iffe or 
death except by their outward manifestations? the 
silent, invisible, and intangible principle which ope- 
rates in producing either result we cannot hear nor see 
nor put our hands upon ; we only know and are con- 
scious of its presence when we see its outward visible 
signs around us. There is a hidden principle of vege- 
table life at work in spring, but we only know of 
its presence and active operation by the buds and 
blossoms which present themselves to our eye. In 
summer that principle has worked itself out to the 
fulness of perfection which we can only judge of by 
the indescribable affluence of bloom and beauty which 
on every side surrounds us. Then commences, if I 
may so speak, the operation of the invisible principle 
of death, which shows its progress in the gradual 
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decay of autumn and its temporary triumph in the 
barrenness, desolateness, and lifelessness of winter. 
Now, if it be next to impossible to form an idea of the 
great truths that are ever speaking to us through the 
visible and audible manifestations of Nature apart from 
those manifestations, how much more difficult is it for 
us to learn from Nature those great truths which she 
is ever speaking to us about our brief sojourn on 
earth, our physical and spiritual being, and about 
our God, except by means of those outward things 
with which we are familiar in the world around us." 

"Why, I thought that we were taught all those 
things in the Bibk^ Brown." 

" So we are. Smith ; but the Bible refers us back to 
Nature^ and teUs us the meaning of Nature, of her 
sights and sounds, with which we may have been long 
familiar without attaching any spiritual meaning to 
them whatsoever. Does not St Paul say, *the invisible 
things of Him (God) from the creation of the world 
are clearly seen, being understood by the things that 
are made, even His eternal power and Godhead?*" 

** Yes, but if I understand rightly. Brown, the people 
of whom St Paul wrote in the first chapter to the 
Romans, and with reference to whom he stated that 
great truth, failed to derive from Nature the lessons of 
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truth concerning God which, it appears, she was 
designed to teach." 

" That 's just one of my strong points, Smith, which 
I have frequently dwelt on with you with reference to 
symbolism. Have I not told you that man requires 
to be taught Uhe meaning of all symbols in order to 
be able to understand them ? Now, speaking of the 
passage which I have quoted, I should say this — the 
people, with reference to whom it was spoken, lost or 
corrupted the original Divine interpretation of Nature, 
and therefore could not understand her aright until 
the Almighty, by a second revelation, made her 
meaning plain, or in other words explained her sym- 
bolical teaching. Does the inspired writer want to 
convey to our minds an idea of the brevity of human 
life, he points to the grass in the field, and while 
we are looking upon^ it he cries, ' All flesh is grass, and 
all the goodliness thereof is as the flower of the field : 
the grass withereth, the flower fadeth, because the 
Spirit of the Lord bloweth upon it. Surely the people 
is grass.' Again, we are pointed to the mist or vapour 
which often surrounds us, and while we are looking 
upon it the sun gradually bursts forth and drives it 
away, and the voice falls upon our ear from heaven, 
* What is your life ? It is even a vapour that appeareth 
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for a little time and then vanisheth away.* Again, in 
autumn, we stand looking at the beautiful tints of the 
fading leaves, and while one by one they fall rustling 
at our feet, the words of heavenly teaching fall upon 
our ear, * We all do fade as a leaf.' Then, take the 
teaching of our Blessed Saviour, as to the necessity of 
His death and as to the effect that it would have upon 
the world — He points us to a grain of wheat, and 
while we stand looking at it in imagination, watching 
the death of its present life, and the mysterious spring- 
ing up out of that death of a new, and more abundantly 
fruitful life, we listen to our Saviour's words : * Except 
a com of wheat fall into the ground and die it abideth 
alone ; but if it die, it bringeth fbrth much fruit.' Then 
St Paul uses the same material symbol to convey to 
us some idea of the mystery of the necessity of death, 
and of the new resurrection life which is to follow, in 
the words, ' That which thou sowest is not quickened 
except it die.' But it were needless for me to dwell 
upon this great subject of the symbolical teaching of 
Nature as explained in Holy Scripture; the Bible 
is full of it, and volumes would not exhaust the 
subject. 

" I really don't think, Brown, that you need extend 
your remarks further as to the symbolical teachings of 
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Nature. I am fully satisfied already upon that subject — 
in fact, a few weeks ago I could not have believed 
that I should ever have been able to see symbolic 
Ritual in the light in which I now view it. I can now 
easily understand how those who do not take the 
trouble to think and inquire about it misunderstand and 
misrepresent those who adopt it, and say all manner of 
evil against them falsely — at the same time perhaps I 
might say sincerely, from their point of view j and I 
can also now understand, which I could not before my 
talk with you, how many people who do not at all 
agree with many of the extreme views of the so-called 
Ritualists, and who it may be differ from many of 
their observances, yet*perceiving clearly the grounds 
on which they found their beliefs and practices, and 
knowing their zeal and love for Christ and His 
Church, in many respects sympathise with them, wish 
them God speed, and even stand up for them when- 
ever they are attacked. If you will not be offended. 
Brown, I will say that I have thought of you, for 
some time, as one of such persons." 

" I am not going to allow myself to be drawn into 
personal matters. Smith. I want to keep my indi- 
vidual views as far as possible out of sight in these 
conversations. My object is to state what I consider 
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a fair case on behalf of what I regard as a much 
abused but a very earnest, zealous, and self-denying 
party in the Church, and I am sure that if their princi- 
ples and their work, from their point of view, were better 
understood many a tongue that is now busy in speaking 
evil against them would be silent. We must try and 
judge our so-called Ritualistic brethren fairly and 
impartially, and in order to do so we must cultivate 
the judicial habit of mind, and endeavour to look at 
things as they look at them — see things from their 
point of view and hear patiently what they have got to 
say for themselves, and when after all it may be we are 
compelled to differ from them we must do so in the 
spirit of charity. If the clergyman of a parish and his 
parishioners wish for a high or ultra-ritual, supposing 
such Ritual to be fairly within the limits of the liberty 
which the Church allows, let them have it — ^let not 
other people interfere with them who don't like it, so 
long as they are not compelled to adopt it Let us, to 
whatever party we belong in the Church, have all 
reasonable liberty as to worship as well as to other 
things. And now I have just a few words to say to 
you in bringing to an end my statement of the case of 
s3rmbolical teaching and symbolical Ritual. I told 
you a short time ago that S3rmbolism pervaded every 
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department of human life. I will give you a few out 
of almost innumerable illustrations that might be pre- 
sented to yoiL Take for instance, in matters of 
Royalty — what is the ceremony of the coronation of 
the Sovereign but an act of symbolical meaning? 
What is the royal crown itself but a synibol of 
dominion ? What is the royal sword but a symbol of 
authority, power, and justice ? What is the royal 
sceptre but the symbol of prerogative showing itself 
in favour and mercy ? Then what are the robes of a 
chief municipal magistrate, the massive chain that he 
wears, and the mace borne before him, but symbolical 
representations of ideas ? Time would fail to go fully 
into the detail of the various civic, heraldic, and 
masonic s)rmbols. Then what shall I say about the 
almost endless varieties of S3rmbolism and symbolical 
Ritual used by * Oddfellows,' * Foresters,' ' Good 
Templars,' 'Undertakers,' and others that I might 
mention, in their gorgeously or sombrely vestmented 
processions, as the case may be ; or what shall I say as 
to the universal symbolism of dress, such as white on 
joyous occasions, and black in times of sorrowful 
bereavement ? — why, my dear friend, life is full of 
symbolism. Now what have you to say to all this ? " 
''To tell you the truth, Brown, I have nothing to 
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say — I cannot controvert any of your statements. It 
is all I can see perfectly true that wt are living in a 
world of symbolism — symbolism which surrounds us at 
all times and everywhere,'* 

" Well that being so, Smith, don't you think it is a 
strange thing that many men should be so much 
opposed to symbolism in religion while they recognise 
it, approve of it, and make use of it in almost every- 
thing else ?*' 

" Well, yoa see they don't understand it, Brown — 
they are prejudiced against it — they don't want to 
inquire into it — it is essentially associated in their 
minds with what they call * priestcraft ' and * popeiy,' 
although I think that they would find it very difficult 
to give you a correct definition of either of these 
words." 

" By the way. Smith, I expressed my surprise just 
now that many men should so much object to the 
principle of symbolism in religion, while they re- 
cognise and use it in almost everything else. I ought, 
however, to correct myself and say to you that men 
do not so much object to s3anbolism in religion, as to 
the S3anbolism in religion adopted and used by others 
from whose theological opinions they differ. The feet 
is all men must adopt and use symbolism in religious 
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matters — they cannot do without it — the public 
worship of God cannot be carried on even in the 
simplest manner without the performance of some 
symbolical Ritualistic acts. The questions of dif- 
ference arise as to the character of the symbolical 
Ritual and the extent to which it is to be observed, 
so that no religious party within or without the Church 
condemns the symbolic Ritual used by itself, but only 
thai which is practised by others. Let me give you 
an illustration of what I mean as to symbolical 
teaching, I have known ultra-protestant parents who 
strongly protested against teaching very ignorant 
adult persons by pictures, and who characterised such 
a mode of teaching as very wrong, if not positively 
sinful, and yet those very persons did not think it 
blameable but right to teach their children the facts 
and truths of religion by means of pictorial and sym- 
bolical representations. Now I should like to know 
on what grounds a mode of teaching is to be con- 
demnea when used for adults which is assumed to be 
right when used for children, seeing that many adults 
after all are only children in mental capacity ? " 



PART IV. 

SYMBOLISM IN RELIGIOUS TEACHING, AND SYMBOLICAL RITUAL 
IN RELIGIOUS WORSHIP — ^THEIR LIMITS — HOW TO BE DE- 
TERMINED — DIVERSITY OF — IN THESE TIMES NECESSARY 
— UNIFORMITY IN RITUAL — NOT ESSENTIAL TO CATHOLIC 
UNITY— CONCLUSIONS ON THE WHOLE MATTER. 

" Well, Brown, I think we are quite agreed as to the 
lawfiilness of the principle of s}Tnbolism in religious 
teaching and worship, and indeed, I may say, as to the 
necessary use of symbolism or symbolic Ritual of 
some kind or other ; but the questions are the kind of 
symbolic Ritual that we ought to use, and the extent 
to which we should carry it." 

" I think the answers to these two important ques- 
tions, Smith, depend upon the extent to which our 
Church allows us to go in the use of Ritual^ and also 
what tends to the edification of a given congregation.^* 

" I should have thought that your first point. Brown, 
namely, the extent to which our Church allows the use 
of Ritual, would have determined the whole question 
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without going into your second point, namely, what 
tends to the edification of a given congregation." 

" As I have before told you, Smith, even in the 
days of the Church's most rigid enforcement of the 
Act of Uniformity, she has never denied to her 
clergy in their different congregations certain options, 
choices, and preferences, not only in the parts of the 
services that they are to use, but also in the way that 
they may use them. For instance, as I have already 
told you, in the frequently recurring words of the 
Rubrics : — * Then shall be said or sung,' or, ' Then 
shall be sung or said ' over the Canticles, the Creeds 
and various prayers in the Morning and Evening Ser- 
vices, our Church provides for the use of a perfectly 
plain service, a partially choral, or a fully choral 
service, in each case as the priest and people of a 
given congregation may desire it, but she does not 
compel them in the matter. And I suppose if you 
were to go in the present day into a great number of 
our churches one after the other, you would find in 
them almost every style of service, from the very plain- 
est possible to the most elaborately choral ; and what 
/xthe determining cause of this extensive variety within 
the limits of unity but the question, *What most 
tendeth to edification in a given congregation ? "' 
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*^ Ohy I see, Brown, then you would cany out that 
safm principle as to the use of Ritual^ that is to say, 
you would allow a certain amount of what might be 
called ^ congregationcW liberty in the use of little or 
much Ritual within the HtMs prescribed by the Churchy 
so long as the adoption of this or that d^;ree of Ritual 
was the wish of the clergyman and the congregation." 

*' Exacdy so, Smith." 

** But you have made use of two phrases, Brown, 
and I also have made use of them in endeavouring to 
express your meaning — ^namely, ' what tendeth to 
edification,' and ' the limits of Ritual which the Church 
allows;' now who is to determine these two points?" 

" As to ' what tendeth to edification^ Smith, I would 
let the parties in each case concerned — namely, the 
clergyman and his congregation — ^be the sole judges. 
As to ' the limits of Ritual which the Church allows^ 
I would have that point determined by the voice of 
the Church herself through her authorised representa- 
tives, and by the broadest and most liberal construction 
and interpretation of her documents, rubrics, and 
ancient usages." 

*' Then you do not much value what is called exact 
uniformity in the public worship of God, Brown, or 
rather, as I should say, you do not think it desirable 
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to compel uniformity in all congregations in every 
detail of public worship ? *' 

** Uniformity in the detail of public worship through- 
out all the congregations of the Church is an utter 
impossibility, Smith. 4^e history of the Church 
shows that in every case where there has been an 
attempt made to enforce it, it has been attended with 
utter failure. In these days of earnest inquiry, con- 
flicting opinion, and strongly differing ideas as to 
Christian truth and the public worship of God, 
uniformity of worship would be still more impossible 
than it was in the past \ and, even if it were not so — 
in fact, if it were possible — I think the attempt to 
enforce it cannot in too strong tierms be deprecated, 
believing, as I do, that it is an attempt under pains 
and penalties to unify and regulate men's ideas of 
religion, to fix the thermometer of their public devo- 
tions, and to confine their expressions of the public 
worship of God, even with respect to the smallest and 
minutest detail, within one uniform channel. To 
enforce exact uniformity of worship is to restrain 
energy^ suppress earnestness, cramp devotion, and to 
deal with men as if they were mere spiritual machines, 
entirely ignoring the fact that amongst them endless 
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diversities exist as to taste, feeling, preferences in 
religious ma^tters, and especially to ideas of religious 
faith and worship. In facty Smith, I regard it as of 
infinitely greater importance thai men shall believe in God 
and sincerely worship Him than that they shall express 
their belief in Him in the same uniform stereotyped 
langiMge^ and express their acts of public worship of 
Him in the same uniform stereotyped measure of Ritual. 
What impresses me most deeply and sorrowfully when 
I think about it is this, that there appear to be amongst 
religious parties, both within and without the com- 
munion of our Church, much more zeal and effort put 
forth to induce each other to think alike about the 
faith of Christ, to express their thoughts of it in the 
sameivords, and to worship God exactly in the same 
manner, than there are put forth to induce men to 
believe in and to worship Gcfd at all. What I mean 
is this, Smith — suppose I am a declared infidel, 
nobody cares much about me, and nobody is much 
concerned about the salvation of my soul. /, who 
require to be looked after most^ receive the least 
attention from the different religious parties. To them, 
whether I believe in God or not — so far as their efforts 
made to rescue me from my unbelief are concerned— 
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appears to be a matter of utter indifference; but, 
suppose by a sudden change in my life I become a 
deeply religious man, and earnestly believe in all the 
great truths of religion, and choose to express my 
belief in the current phraseology of the so-called 
Ritualists — if such phraseology exists — and prefer a 
highly Ritualistic mode of worship, then almost every 
one of these religious parties becomes concerned about 
me, looks with suspicion upon me, denounces me, 
warns people against me, asid calk me ' the <child of 
error,' who is deceived and on the way to spiritual 
ruin — and why? simply because, even according to 
their judgment in the matter, I believe in God tao 
much, or perhaps, as they would say, I believe too 
much about God, and I worship Him too much and 
express my worship of Him in too elaborate a RituaV^ 

" I am afraid that from my own observation. Brown, 
without being regarded as favourable to so-called 
Ritualism, I am compelled to say that thei:e is too 
much of truth in what you have just stated.*' 

" No one who is well acquainted with the state of 
mind and feeling which is prevalent amongst some 
religious parties with reference to so-called Ritualists 
would think of denying the truth of my statements 
relative to this matter, Smith; but, for my part. 
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although my taste, feeling, and judgment are, so far 
as I am personally concerned, not in favour of a very 
elaborate Ritual, still I must say, if it be a question 
as to whether we shall have in the different congrega- 
tions of the Church, uniformity and dullness, and even 
deadnesSj or varieties of Ritual, with life and earnestness^ 
I should certainly infinitely prefer the latter, and I 
believe that the thoughtful men amongst our laity, 
clergy, and bishops are beginning to see this, and to 
recognise the fact that if we are to have a national 
Christian Church, and not a sect, and if we would 
retain within her communion, earnest, conscientious, 
devout, and self-denying, self-sacrificing, and holy men, 
who are doing a great work in their day and generation, 
in reclaiming the masses from their almost worse than 
heathen state, and in raising the tone and standard 
of piety amongst those 'who profess and call themselves 
Christians,' we must bear and forbear with each other, 
and allow for differences as to the expression of belief 
and the detail of the mode of public worship, and be 
prepared to see that orthodoxy does not consist in 
expressing every truth in exactly the same' words, and 
that true spiritual worship does not consist in wor- 
shipping God exactly in the same way, so far as the 
detail of Ritual is concerned." 
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" What you have said upon this subject, Brown, 
reminds me of a passage that I have been reading in 
this morning's Times, from a speech of the Bishop of 
Gloucester and Bristol. They are remarkable words, 
coming from a bishop who is well known not to be 
particularly favourable to so-called Ritualism, and 
they seem to me in sentiment so like what you have 
just been expressing, that I cannot refrain from 
quoting them to you, as I took them down in pencil. 
They are as follows : — There are not wanting signs of 
an increasing conviction that there must be room found 
for differences of opinion in matters of Ritual, and to 
some extent in doctrine; there were not a few tokens that 
they were all feeling that a living Church must show the 
elasticity of life, and a national Church the comprehen- 
siveness that was the special characteristic of the nation. 
The limits of this elasticity and comprehensiveness would 
hereafter no doubt have to be defined, and the defining of 
these limits would be one of the gravest difficulties of the 
futureJ* 

" The words of the Bishop of Gloucester and Bris- 
tol, which you quoted in our last conversation. Smith, 
are, I think, certainly prophetic with reference to the 
future of our Church. In my opinion, come what may, 
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the persecuting and prosecuting spirit which at pre- 
sent is dominant amongst one party in the Church 
must cease its vindictiveness, if we would have the 
Church to stand as a national Church. Persecutions 
and prosecutions in the Church have never answered, 
and / believe that they never will answer. Given the 
existence of differences of opinion amongst the clergy 
and laity as to the phraseology in which the doctrines 
of the Gospel are to be expressed, and as to the 
amount of Ritual with which the public worship of 
God is to be conducted, if they cannot be settled in 
an amicable and Christian-like way within the fold of 
the Church, they are not likely to be settled satisfac- 
torily by endeavouring to compel one party to leave 
her communion while that party claims and professes 
as great loyalty to the Church as the party that seeks 
to eject it from her fellowship. The fact is, if we 
have what is called a difficulty to contend with within 
the Church, even judging from our own stand-point, 
we do no good by casting it, and those who espouse 
it, outoftJu Church, By so doing we only increase 
our difficulty and trouble, and make reconciliation 
between " those who believe in Christian truth, and 
who equally profess and call themselves Christians," 
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a matter of greater impossibility. The fact is, that a 
place must be found within the Church for all who, 
holding the essential facts and doctrines of the Gos- 
pel, express their ideas of them with words and shades 
of meaning with which we, perhaps, cannot agree, 
and who earnestly believing in the worship of God 
express such worship with a degree of symbolical 
Ritual of which we may not be able individually to 
approve." 

" Well, I can see distinctly, Brown, that we are just 
now brought to an ecclesiastical crisis. We must 
look facts in the fac^ — not simply through our own 
religious glasses but also through the glasses through 
which those who differ from us are accustomed to 
view them, and I am bound to say that the more / 
look at them in such a manner the more I am im- 
pressed with the truth of all that you have stated as 
to the necessity of having within the fold of our 
Church more liberty, elasticity, and elbow-room — 
if I may use that expression — for all orthodox and 
earnest men, than the narrow, bigoted spirit of mere 
party would be disposed to grant The only difficulty 
with me is — ^given that the Bishop of Gloucester and 
Bristol's words are really descriptive oi a .necessity 
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and prophetic of an effort to meet that necessity 
within our Church, the question remains how is that 
effort to be made successfully without disturbing the 
fundamental settlement of the principles of our 
Church?" 

" What appears to you^ Smith, to be a matter of 
great difficulty and anxiety /look at as a matter easy 
of accomplishment The fundamental settlement of 
the principles of our Church does not consist in exact 
uniformity of use of Ritual. Prior to the Reforma- 
tion there were in existence different uses or forms of 
divine service within our Church,^^ existence of which 
were never supposed to interfere with its unity. Now 
let us, if need be, go back to that state of things as 
far as circumstances may require, and depend upon 
it, instead of our suppressing life, energy, and devo- 
tion, as we often now do, by trying to compress all 
religious worship into one exact uniform channel, we 
shall have manifestations of more abundant life, piety, 
and worship ; and although we shall have, as in the 
apostolic churches, divers ministrations^ we shall have 
underlying, prompting, and pervading them all *the 
same spirit^ of Christian unity. Then, as to the easi- 
ness of effecting any such necessary changes in our 
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Church. — If the present liberty which we enjoy within 
her fold be not sufficient for the purpose, why what, 
after all, do such changes involve ? Not the alteration 
of any Divine law, but simply the alteration of human 
arrangements^ which do not consist of the essence 
but only of the mere human outworks — or, if I may 
so speak, the scaffolding — of the Church. The right 
and liberty of oiu: Church to make such alterations, if 
need be, is claimed and set forth in the preface to the 
Book of Common Prayer, the careful and studious 
perusal of which will amply repay any man for the 
time that he may bestow upon it. In fact, all the 
right and liberty that 1 claim for the Church in using 
— ^if need be — on this matter she has already exercised 
in her late successful efforts to pass the * Uniformity 
Act Amendment Adl by virtue of which every incum- 
bent may have shortened services or otherwise on 
week-days, as may be found convenient to the 
parishioners, and also selected additional services at 
his discretion with the consent of his bishop. Now 
all that / contend for is that there should be the same 
liberty given in the Church with reference to matters 
of Ritual to all those who choose to avail themselves 
of it, both with reference to the use of what may be 
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called a Low or a H^h Ritual, as is already given 
with reference to the use of different services.^* 

" Do you really think that the people want such 
liberty, Brown, on the supposition that the present 
liberty is not suflScient?" 

" Want it ! I should think that they do. Smith, and 
more than that, they will have it as members of the 
Church, arid my opinion is that it is prejudicial and, 
I may almost say, suicidal to the interests of the 
Church to attempt to withhold it from them, for de- 
pend upon it if they don't get in within the fold of 
the Church, they will have it, it may be, outside her 



communion/' 



" But is it a fact. Brown, that the feeling of the 
iaity is in favour of such liberty, and, if so, does ex- 
perience prove that such liberty in Ritual is really 
necessary to meet the religious wants of the masses, 
and that the exercise of it is successful in laying hold 
of them, in reclaiming them from godlessness, and in 
attaching them to the earnest, hearty, and ancient 
services of the Church of England?*' 

^^ All your questions I can answer in the affirmative, 
Smith. The growing feeling of the intelligent and 
thoughtful laity is in favour of a considerable amount 
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of liberty in the use of Ritual, and not only do the 
ignorant masses require it to help them in their 
religious worship to realise things divine, but vast 
numbers of the most highly educated members of our 
Church find it to be to them a source of instruction 
and edification, and a very real help to them in their 
public devotions in God's holy house of prayer ; and 
moreover it is a fad^ that wherever there is a church 
throughout the land that has a hearty cheerful ser\ace 
with a devoutly and reverently-conducted Ritual, there 
you will find, as a rule, that the greatest numbers of 
the people attend." 

^ But you know it is said, Brown, that they attend 
simply to hear the fine music, to see what is to be 
seen, and to participate in the religious excitement of 
the hour ; and that, after all, they do not get any real 
good as the result, but rather are exposed to the 
danger of regarding the mere attendance at such 
service as religion r 

" No matter what people say, Smith, you know the 
old proverb that 'people will say anything but their 
prayers.' However, perhaps it is better to answer ail 
objections, lest it might be thought by some that what 
really is not worthy of notice is well founded, if not 
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unanswerable. Now, what strikes me on the face of 
the matter is this, Smith — ^why should those who attend 
what are called Ritualistic churches have inferior 
motives imputed to them for attending them, any 
more than that those who attend what may be called 
«<w-Ritualistic churches should have motives of an- 
other kind imputed to them to account for their at- 
tendance at them ? Again, in the absence of the parties, 
attending either kind of churches, having stated by 
what motives they are actuated in attending the public 
worship of God, wko has a right to impute such motives 
to them^ seeing that it is God alone who can judge the 
heart? Then, as to whether those who attend what 
are called Ritualistic churches get any good by so 
doing, who can judge as to that point but God and 
themselves ? It is really scarcely credible that any 
person should persume to judge his fellow-man on 
such a point, which lies so infinitely, if I may so speak, 
beyond the narrow sphere of his possible observation 
and judgment; but may I ask for the sake of argument 
— putting things on the lowest grounds — is it nothing 
that men should, even by means of music or Ritualism, 
or what you like, be induced to be regular observers of 
the Lord's day, frequent attendants at church, public 
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acknowledgers of God, enthusiastic and reverent ad- 
herents of the religion of Christ, better fathers, better 
mothers, children, brothers, and sisters, and better 
fulfillers of the duties involved in all the relationships 
of life ? If these do not constitute spiritual good, then 
they constitute a very real practical goo^, which reflects 
the highest honour on any cause or system, direct or 
indirect, from which it springs. Then as to people 
regarding the mere attendance at sp-called Ritualistic 
churches as constituting religion, why I suppose that 
those who know most of their own heart, and of human 
nature generally, would readily admit that those who 
attend the most simple, rude, and unritualistic services 
are equally liable to the same danger." 

"Then, if I understand you rightly. Brown, and if 
you have correctly represented the practices of the 
so-called Ritualists in our conversations, they — the 
Ritualists — do not adopt Ritualism or Ritualistic prac- 
tices in their services simply for the sake of pompous 
forms and outward show, but for Xht symbolical stt\mg 
forth of the mysterious facts and doctrines of Chris- 
tianity, and they do so, believing that symbolical Ritual 
is a great means of calling attention to such facts 
and doctrines, giving emphatic prominence to them. 
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making people think about them, and helping to 
impress their minds with the reality, solemnity, and 
importance of such facts and doctrines." 

" You have rightly understood me, Smith, and I 
think that I have not misrepresented the ideas of the 
so-called Ritualists in the matter ; at least, if I have 
done so, it has been unintentionally." 

" Well now, Brown, will you kindly explain to me 
the different meanings which the so-called Ritualists 
attach to the variety of ecclesiastical vestments which 
they wear at our different services, their different 
attitudes, gesticulations, and prostrations in which they 
place themselves and which they practise in the cele- 
bration of the Holy Communion, and at other times 
during the public worship of God ?'* 

" It really was no part of my object to explain all 
these things to you in Ms series of conversations, 
Smith ; and more than that, not being one of the so- 
called Ritualists myself, and not having extensively 
studied the matter — even did I desire to do so — I am 
afraid just now that I should be incompetent for the 
task, and, moreover, were I both desirous and able to 
do so, to enter as fully as one ought to do into the 
subject would lead us far beyond the limits which we 
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have assigned to ourselves in this series of conversa- 
tions. If you wish, Smith, immediately to inform 
yourself upon these most interesting topics, you can 
easily do so from the various cheap publications that 
are now issued, in which the fullest information is 
given as to the symbolical meaning of all the detail of 
what ate called Ritualistic vestments and obser- 
vances." 

'^ I am not particularly anxious for immediate infor- 
mation on these matters, Brown ; but you know it is 
only natural that, having learned so much as to the 
principle of symbolism in religious teaching and sypibolical 
RiiucU in religious worships I should like to learn more 
as to the way in which, and the extent to which the so- 
called Ritualists carry out tJuxt principle in their 
symbolical teaching and Ritualistic observances, and 
when I have opportunity I shall not fail to endeavour 
to obtain such knowledge, and then I think that I shall 
be in a position to form my own little opinion as to 
the excellences and defects of the so-called Ritualists 
and the merits and demerits of so-called Ritualism. '' 

*' In drawing this series of conversations to a close. 
Smith, I think that I may say that I have, so far 2i.^you 
are concerned at least, achieved the object that I had 
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in view at the outset of our talk — that was, not to con- 
vince you that everything which goes by the name of 
so-called Ritualism is right, nor to persuade you to 
become a so-called Ritualist, but to show you that the 
principle of symbolism which the so-called Ritualists 
seek to embody and develop in their teaching and 
services, is' one which God Himself almost always 
acted upon in His communications with man, and is 
one which pervaded the teaching of both priests and 
prophets under the old dispensation, and one which 
was extensively made use of by our Lord Jesus Christ 
and His apostles under the new dispensation. And as 
to symbolical Ritualistic observances I have tried to 
show you, and I think successfully, that they were an 
essential part of all public worship of God, whether 
as conducted in patriarchal simplicity, Levitical 
elaborateness, or Christian spirituality. Then, I have 
further shown you that our own branch of the Universal 
Church of Christ, the national Church of England, not 
only sanctions the use of symbolism in teaching and 
s)anbolical Ritual in worship, but that in the per- 
formance of her services, and in the administration of 
her offices, she unquestionably makes a marked and 
decided use of both. I have further brought before 
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your mind the fact that nature, life, the guilds and 
orders into which men form themselves, and the 
customs and usages of society are full of symbolism, 
and in some instances of what may be called s)rmbolical 
Ritual. I have tried to impress you with the fact that 
this being so, if we do not approve of, we ought not 
hastily to condemn so-caUed Ritualists and Ritualism, 
especially when we bear in mind that all public 
worship of God must be accompanied with, and 
expressed by some degree of, symbolical Ritual, so 
that the question is not whether we shall use Ritualism 
in our worship^ for that is a necessity, but what kind 
of Ritualism shall we use, and to what extent shall we 
use it ? With reference to this question I have laid 
down the simple rules which, I think, ought to deter- 
mine the matter — namely, * What best tendeth to the 
edification ' of a given congregation? and * What is the 
liberty in the use of Ritual which the Church allows? * 
With reference to iki^ first question, the clergyman and 
his congregation should be the sole judges ; the second 
question should be decided by the authorised repre- 
sentatives of the Church, according to the most liberal 
interpretation of the Church's law on the €\^Qoiliherty 
to all parties. Then, as to the so-called Ritualists, I 
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have tried to show you that, looking at things 
ikeir point ofview^ they appear to have ample grounds 
to justify them in holding their opinions as to dOctiine, 
and in observing their symbolical Ritualistic practices 
as to worship ; and more than that, they are a 
most earnest, self-denpng, and self-sacrificing party in 
the Church, who have done, and are doing, a most 
successfiil spiritual work in gathering in the masses of 
the people into the fold of Christ, and in reviving the 
drooping spirit of religion within the fold of the 
Church — and therefore all these things being so, how- 
ever you, Smithy or /, or other people^ may differ from 
them as to their opinions, practices, and modes of opera- 
tion, we ought to recognise their sincerity and zeal in 
the cause of true religion, credit them with possessing 
conscientiousness, treat them with diarity and for- 
bearance, and remember that they have at least as 
much to say for themselves as any other pafty in the 
Church. The following well-known, but not too fre- 
quently remembered, words are expressive of the 
purpose, spirit, and bearing of all that I have said on 
the subject of so-called Ritualists and Ritualism. 
' Let us have in things essential, unity, not uniformity — 
in things indifferent, liberty — in all things, Charity^ '* 
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ji ** With all that you have said, Brown, I most fully 
agree. I must confess that I have learned much from 
you in this series of conversations, and when we come 
to review, when we have an opportunity of doing so, 
the opinions, practices, and position of other parties 
in the Church — so-called * Evangelicals' and/ Broad 
Churchmen,' I may perhaps learn more." 



THE END. 
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